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blank, might be supposed to be ethically neutral, having
nothing to say to the naked human facts In reality, how-
ever, it is not without effect; by limiting those moral facts
to the small human scale and shutting them up within the
mere personal experience, it dwarfs their importance; it
teaches that there is no beauty or perfection in the universal
system of things, and nothing better to be expected in the
future; and in a scheme of thought upon this level it is vain
to trust for any enthusiasm of virtue. Theism, on the
other hand, involving faith in an order just and good, ad-
ministered by an ever-living and righteous will, gives power-
ful support to constancy and patience, and breathes into
virtue the inspiration of piety. It is in this sublime justifica-
tion of the moral affections, the consciousness of an infinite
and eternal sympathy with them, that the elevating influence
of religion consists; and not in the fears and hopes of re-
compense, or the indulgence to the love of life through
anticipation of its renewal; so far as these conceptions avail
with the conscience, it is as essential elements of an ideal
righteousness, and not as an appeal to personal interests.

So far Shaftesbury takes pains to frame a theory of right
and wrong truly independent, and owing nothing to the
reckoning of personal pleasures and pains; and if we went
no further, we should suppose the virtue which he has been
describing to be binding on its own account, and to need no
credentials for its imperative authority. It is not without
surprise that, at the opening of his second book, we find him
asking, 'What obligation is there to virtue? what reason to
embrace it?7 and thinking it necessary, by way of answer,
to show that to be virtuous is to be happy, to be wicked is
to be miserable. Thus to back up obligation by interest,
and treat it as holding its commission from the balance of
profit, is a downward step from his own level to the platform
of hedonism; and I do not se*e how it can be defended.
That the inconsistency escaped his notice is due probably to
the distinction which (as explained above) he drew between
pleasure and good: he meant perhaps to show that in man